often collaborated in the early stages of their careers.6 Politically, however, they followed distinct paths. Gailvez, while expressing an initial enthusiasm for socialism, had by the early 900os embraced Catholicism and begun to exhibit decidedly authoritarian tendencies. In 1927, for example, he published various articles in the right-wing newspaper La Nueva Repziblica and publicly supported the 1930 coup.' Rojas, in contrast, remained a self-proclaimed democrat throughout his life. Until 1930, he generally avoided political involvement, but after the coup joined the party of deposed president Hip61lito Yrigoyen. Condemning the coup as fascist, Rojas was later arrested on charges of conspiring against the government and was briefly incarcerated.8
The diametrically opposed political alignments of the two most important cultural nationalists, coupled with the widespread portrayal of these intellectuals as the precursors to later eruptions of right-wing nationalism, present an obvious problem. If early twentieth-century thinkers such as Gilvez and Rojas exhibited such widely different political inclinations, how could the movement they spearheaded have inspired the reactionary nationalists of later years? The argument, while easy to make in Gailvez's case, becomes much more problematic when applied to Rojas. Given Rojas' well known animosity toward the later nationalists (a feeling that was strongly reciprocated),9 in what way can he be considered their precursor? Related to this paradox is the question of whether or not Argentine cultural nationalism possessed a coherent message or ideology. Given the political differences between Gailvez and Rojas, is it even useful, as Carlos Molinari has asked, to consider Argentine cultural nationalism a single intellectual movement This focus on the Romantic elements of the cultural nationalists' thought and their underlying vision of nationhood also allows us to look at their divergent political commitments in a different light. While the cultural nationalists' Romantic-like construction of Argentine identity was not in and of itself anti-democratic, it did serve to detach definitions of the Argentine nation from constitutional foundations and from the ideas of citizenship and popular sovereignty. It is in this context that I will consider the question of Rojas' reputed role as a precursor to right-wing nationalism. Without attempting to draw direct lines of influence, I will suggest ways in which Rojas, despite his hostility to later nationalists, helped shape a new understanding of Argentine nationhood that proved congenial to subsequent authoritarian programmes.
The Romantic vision of Rojas and Gdlvez
Perhaps the best place to begin our discussion of the Romantic ideas underlying cultural nationalist thought is with Ricardo Rojas' 1909 work, La restauracion nacionalista. Considered one of cultural nationalism's founding texts, the work was conceived of as a study of European school curricula, a project for which Rojas received state funding. What the government expected from Rojas is unclear, but the result was less an analysis of pedagogy than a personal manifesto on Argentine nationhood outfitted in the trappings of a report on education.
In his critique of Argentina's educational system, Rojas argued that the roots of its problems ran deeper than poor pedagogy. The real cause of the system's malaise, he argued, was the underlying incoherence and immaturity of the Argentine 'soul' or personality.14 According to Rojas, this lack of a defined national personality had led Argentines mindlessly to adopt an eclectic mix of foreign educational methods that had nothing to do with Argentine reality. To highlight the source of the Argentine crisis, Rojas described what he saw as the key differences between older European nations and younger ones such as Argentina. According to Rojas, European nations enjoyed a tremendous advantage over Argentina, because they had 'existed spiritually' before being formally constituted as political entities.15 As he was to explain more fully in a later work, in such nations the soil, race, language and national literature fused together to Europe Despite his support of patriotic education, Rojas believed that curricular reform alone was insufficient to create a unified nation or a homogenous race. In keeping with the Romantic view that nations are natural organisms rather than human creations, he argued that the Argentine race would slowly emerge over time as the Argentine people gradually developed common characteristics. This would occur naturally, Rojas believed, as the telluric forces of the Argentine soil moulded the population into a homogeneous race giving it a distinctive personality. Often sliding into mysticism, Rojas believed that the earth was suffused with 'invisible forces' that were 'moulders' of civilisations. In his words, 'the "genius loci" of the national territory formed the individual according to his environment, until it had created a homogeneous race, and thus a nationality '.21 The retreat from universalism and the belief that each nation develops according to its own inner spirit were also evident in Rojas' work. While previous generations had acknowledged the distinctive character of Argentine society, most thinkers had assumed (or at least hoped) that 636 Jeane H. DeLaney Hispanic American) distinctiveness. But at the same time, the celebration of national uniqueness also helped produce a new anxiety over cultural authenticity and a fear that Argentina was in danger of losing its essential character or of deviating from its historical mission. Although writing about the Spanish Generation of 1898, H. Ramsden could be describing the Argentines' ideas when he noted the Spanish intellectuals' belief that, each nation has its own particular character, its own way of looking at reality ... its own special strengths and weaknesses; in short, its own 'conciencia colectiva,' its own 'personalidad nacional.' A nation that struggles against or is forced to act against its own native character becomes inwardly confused and outwardly ineffectual; a country that lives at one with its character prospers.4" Thus the task at hand was no longer one of emulating supposedly more advanced societies, but in grasping the true nature of the ser nacional, and insuring that the nation did not stray from its authentic self and its predestined path.
The belief in the existence of an essential, underlying national ser or essence with which Argentines were in danger of losing touch prompted a new interest in the rural interior among cultural nationalists. Like the members of the Spanish Generation of 1898 who celebrated the rural family as the repository of the 'soul of the race' and of the Spanish peoples' 'intrinsic virtues',48 many Argentines of the same period believed the real Argentina could be found only in the countryside. In both Spain and Argentina, the assumption that geography or environment shaped national character was undoubtedly an impulse behind the new ruralism: people who lived more closely to the soil were believed to be more authentic embodiments of the national being or ser nacional, while those who lived in urban centres were less affected by the telluric forces of the national territory, and thus more alienated from the underlying core of national traditions.49 In turn-of-the-century Argentina, however, ruralism was given added weight by the arrival of millions of foreigners who settled primarily in the city, and by the traditional nineteenth-century view of Buenos Aires as the conduit for European, modernising influences. Thus, for both Gailvez and Rojas, the provinces were more 47 , 1905), and ed., pp. 3, 7. psychology was the product of the three constituent 'races' (the Spanish, Indian and Negro) and the geographic conditions that shaped them. Of particular interest is Bunge's lengthy discussion of the formation of the Spanish national character, which he believed to be deeply flawed. Spain's progress, Bunge argued, had been stymied by its people's excessive arrogance. Tracing this flaw to Spain's vulnerability to foreign invasions due to its geographic position, he argued that this 'geographic fatality had imposed on Spaniards a psychic fatality'.91 This flaw, deeply rooted in history, had become an indelible part of Spaniards' national character, and unfortunately had been transmitted to their American descendants.
Rojas' mystical concept of telluric forces that supposedly shaped the Argentine race certainly went beyond Bunge's more straight-forward environmental determinism, but the similarities between the two approaches were in many ways more profound than their differences.92 What is important here was the positivist notion, constantly reiterated by Bunge, that each national community (or in the case of Hispanic America, a family of national communities) possessed a clearly identifiable set of historically and geographically rooted psychological traits that both distinguished it from other nations and determined its future possibilities.
Another important similarity between positivists and cultural nationalists was the belief that societies were natural organisms rather than creations of autonomous, free-thinking individuals. Because both generations of thinkers saw the nation or society as the product of history, race and environment, they considered it to be a natural rather than an invented solidarity, and thus relatively impervious to human agency or will.93 This determinism underlay the positivists' belief that while society was steadily evolving toward a higher state, the process should occur incrementally. Reform, rather than revolution, was the key,94 and the impact of human agency on social evolution was considered limited. What educated elites could do to promote this evolution was study their society scientifically, then develop political institutions and educational practices appropriate to national realities. Twentieth-Century Argentina 657 century -massive immigration, rapid modernisation and working-class challenges to elite authority -cultural nationalists promoted an organicist, anti-liberal strain in Argentine thought that would continue to appear in both populist and democratic political discourse for decades to come. As Alberto Spektorowski has noted, this organicist idea of nationhood was a key element in the hybrid political ideologies of both Radicals and Peronists, which paired, in different ways, the ideal of popular sovereignty with the idea of the nation as an 'organic entity with its traditional myths, religions, glories and graveyards'."a5 And while the sources of that vision of nationhood were many -including Spanish Krausism, Thomism and European ethnic nationalist thought -cultural nationalists certainly helped fortify and legitimise this tendency at a crucial juncture in the nation's history.
In a less overtly political arena, the cultural nationalists also helped set the terms for subsequent debates over national identity. While questions of national identity have preoccupied Argentine thinkers throughout the nineteenth century, it was only at the turn of the twentieth that identity became such a central theme of Argentine intellectual life.'"' The cultural nationalists' energetic promotion of the idea of a subjacent Argentine essence or tradition threatened by cosmopolitan forces, and the fear that the nation was deviating from its true historical trajectory, served to invert Sarmiento's nineteenth-century civilisation/barbarism dichotomy and to replace it with a new dichotomy that pitted the authentic or invisible Argentina against the visible, or unauthentic Argentina.7"' Identified with Buenos Aires, the visible Argentina was believed to be false, cosmopolitan and superficial, while the invisible Argentina was the authentic ser nacional, a collective personality or autochthonous national culture rooted in the Hispanic past and shaped, in some versions, by the experience of the Argentine pampa. The master narrative emerging from these dichotomies is that of an authentic ser nacional, threatened by foreign influences or modernity, struggling to remain true to its essential nature and to realise its full potential. 
